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New to him that cor eth is the rexward not 
reckoned of grace, but of debt. 


HA part of the ſubject a- 
gainſt Popery which falls to my 
lot in this exerciſe, 1s to ſtate 
and confute the doctrine of the 
— Romiſh church concerning the 
merit of good works, and the nature of a 
ſinner's juſtification before God; or the wa 

and method in which he may find favour 
and acceptance with him. The words I 
have now read will lay a ſufficient founda- 
tion for the foilowing diſcourſe, if you con- 
ſider how they ſtand connected with the con- 
text. St. Paul, the great apoſtle of the Gen- 
tiles, inſtances in the example of Abraham, 
the father of the faithful, that eminent pat- 
tern of faith and truſt in God, that he was 
juſtified by faith, and not by <works; for if 
he had been juſtified by works, he had had 
whereof to glory, but not before Ged +: but 
the ſcripture ſaith, Abraham believed God, 
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47 
and it was counted to hir for righteouſneſs. 
Now to him that worketi; :s e reward rot 
reckoned of grace, but of debt. 

This doctrine is of a more evangelical and 
practical nature than ſome that have gone 
before, in which your eternal falvation is 
nearly concerned. It's no trifling or indif- 
ferent matter, or mere ſpeculation which has 
no influence upon practice, on hat you 
build your hope of eternal life, whether on 
the merits of Chriſt, or your own raerits in 
conjunction with his. If men were well 
acquainted with the holy ſeriptures, had but 
a juſt veneration for them, and did but pay 
a due regard to their plain declarations, one 
would think that a few ſuch paſſages as this 
in my text, might be ſufficient to convince 
any unprejudiced perſon what the ſcripture 
doctrine is, and ſo determine the controverſy 
between us and the Papiſts. But ſeeing they 
are contcious the Bible is againſt them, no 
wonder they keep it out of fight as much 
as poſſible, and will not truſt the common 
people with the free uſe of it. However, 
fince they acknowledge it to be in part their 
rule of faith, and we own it to be our only 
and intire rule, we muſt form our notions 
ef every doctrine of faith according to that 
revelation, Whatever becomes of their un- 
written tradition, we are ſure * all ſcripture 
is given by inſpiration of God, and is pro- 
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tion, for inſt otrudfion in right 

the law and to the teſtimony, if 4 ps 
not according to this word, 3 is becauſe there 
ts no light in them. 

I ſhall begin with conſidering the Popiſh 
doctrine concerning the merit of good 
works, and obſerve the following method. 

Firſt, I ſhall lay down ſome things for 
the ſtating of it, to prevent miſtakes, Se- 
condly, Prove that to be the doctrine of their 
church which I ſhall charge them with. 
Thirdly, I ſhall ſhew that here can be no- 
thing meritorious in the ught of God in the 
beſt works of good men : and, Laſlly, hint 
at the evil tendency, and mil hievous conſe- 
quences of the contrary doctrine, which is 
a juſt prejudice againſt it. 

I. F:rjt, I ſhall lay down ſome things for 
ſtating the doctrine. And Fir, We muſt 
diſtinguiſh between ſuch works as are done 


before juſtification and grace, and thoſe which 


are performed afterwards ; and between what 
they call a merit of congruity, and a merit 


of condignity. By the former, they mean 


fuch works as deſerve a reward, not indeed 
out of any obligation ariſing from juſtice, 
but out of a principle of fitneſs, and the 
free bounty of God. By the latter, they 
mean ſuch works as do in and of them- 
ſelves, and in point of ſtrict juſtice, deſerve 
the reward. This higher kind of merit they 


only 
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only aſcribe to the good works of juſtified 
perſons, who have had a principle of grace 
communicated to them. As for thoſe works 


done before grace, ſome of their ſchool- 
men aſſert that a merit of congruity belongs 
to them, or that they deſerve to be rewarded 
with pardon, and ſupernatural grace. But 
this is ſtrange kind of doctrine, and ar- 
es groſs ignorance both of the condition of 
uman nature, in its preſent fal'n ſtate, and 
the extent of goſpel grace. The ſcripture 
repreſents men in their natural ſtate as dead 
in treſpaſſes and ſins, alienated from the life 

God. The carnal mind is enmity againſt 
God, not ſubject to the law of God, nei- 
ther indeed can be. They that are in the 
fleſh cannot pleaſe We need pre- 
venting grace to enable us to perform every 
thing that is morally good. Whatever is 
done without it partakes of the nature of fin, 
and is fo far diſpleaſing to him, inſtead of 
meriting any thing from him. Beſides, they 
ſeem equally ignorant of the riches and ex- 
tent of goſpel grace. God is always ready to 
_ affiſt our weak and honeſt endeavours. He 
does not require that we ſhould ſet about 
any duty in our own ſtrength, unaſſiſted by 
his grace, and he will not be wanting to 
thoſe who are not wanting to themſelves. 
But if ſinners think themſelves ſufficient for 


every duty, without an humble dependance on 
divine grace, they diſcover ſo much pride 
and ignorance, that inſtead of ſecuring the 

divine 
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divine favour and ac nce, they will ex- 
ſe themſelves to his higheſt reſentment. 
ſhall not infiſt longer upon this, becauſe 
the council of Trent denies that there is any 
merit of congruity in this kind of works. 
Some have wondered at the reaſon of it, 
becauſe this fort of merit is as much aſſerted 
by ſome of thoſe ſchool- men who were fa- 
voured by them as the other of condignity, 
and there is as much reaſon why they ſhould 
allow the one as the other. The learned Dr, 
Allix does, as I think, aſſign the true cauſe 
of this, vg. that there is not ſo much to 
be got by the former as the latter. If works 
done before grace could merit grace, then 
the power of conferring it would not belong 
to the ſacrament of penance and their other 
ſacraments, which ieſts only have the 
adminiſtration of; 1 2 a well known 
reaſon they are willing to keep the power 
in their own hand, that the people may 
have a flaviſh dependance on them. But 
it's otherwiſe with their doctrine of the merit 
of condignity. They cannot renounce this 
without overthrowing the foundation of in- 
dulgences, and fo juſtifying the Reforma- 
tion begun by Luther. By this means the 
Popes and Monks would loſe their credit, 
and the intire revenue of their indulgences. 
This was a ſufficient reaſon why that mer- 
cenary church ſhould make a difference be- 
tween the one kind and the other. 

I obſerve 
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1 obſerve Secondly, That thoſe works, 
which many of them lay the greateſt ſtreſs 
on, and place the teſt merit in, are not 
truly pord | They ufually conſiſt in penan- 
ces and pilgrimages, in paying for maſſes, in 
endowing churches and monaſteries, in ſay- 
ing ſo many Ave-Maries, and in paying 
their devotions to faints and angels before 
images and relicks, with the like trumpery. 
How little dothey ever infiſt on the weightier 
matters of the law and goſpel, on juſtice, 
faith, and the love of God, on the duties of 
ſpiritual mortification and ſelf-denial? They 
will ſooner forgive the commiſſion of the 
groſſeit fins and the neglect of the moſt ſub- 
ſtantial moral duties, than the omiſſions of 
their own ſuperſtitions. Theſe things are at 
beſt but will-worſhip, the fancies and con- 
trivances of crafty and covetous men, which 
have no foundation either in reaſon or ſcrip- 
ture. They are ſo far from being meritori- 
ous in the fight of God, that it's difficult to 
conceive how any who have an high value 
for fuch things, and who place a great con- 
fidence in them, can be in a juſtified ſtate. 
The they who abound in this kind of works 
may merit much of prieſts and Jeſuits, it ar- 
gues groſs ignorance of God's nature and 
moral perfections, to think that they can be 
of any account with him. He may juſtly 
ſay to ſuch, Who has required this at your 
hands ? Bring no more ſuch vain oblations, 


they 
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they are an offence and an absmination to 
me. 

I acknowledge Thirdly, That ſome of the 
Popiſh writers do not carry the doctrine 
of merit ſo high as others do. They write 
with greater decency and modeſty ; their 
notions, at leaſt in words, are leſs aſſuming 
and ſhocking : But then theſe are uſually 
ſuch as have wrote in Proteſtant countries, 
or in ſuch where there has been a great 
mixture of Proteſtants with Papiſts, or when 
they have been forced to betake themſelves 
to colour and art in anſwering thoſe that 
have wrote againſt them, or when the bleſſed 
deſign of making new converts has been ſet 
on foot. Then they have made as artful a 
repreſentation of their doctrine as poflible, 
that it might look like the doctrine of Pro- 
teſtants, that ſo the unwary reader might be 
the more eafily deceived and impoſed on. 
But whatever ſeeming modeſty and modera- 
tion there may be in theſe repreſentations, 
and however they may come forth ap- 
proved and recommended by great names, 
| When they have had a turn to ſerve; I can- 
not think there has been much fincerity in 
them ; eſpecially when they have been pub- 
liſhed as the doctrine of 5 church, and 
not as their own private ſentiments. My 
reaſon is this; when the ſame moderate no- 
tions have been preached and publiſhed by 
others of leſs note, who could not fo well 
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(erve the intereſt of mother church, they 
have been cenſured and condemned for them, 
and ſuſpected of hereſy, and if they had 
lived where Popery had been triumphant, 
would have been in danger of the Inqui- 
ſition. 

I fear many of theſe writers ſpeak lies in 
hypecriſy, and come to weak and ignorant 
men with all the decetvableneſs of unrigh- 
teouſneſs. This at leaſt we may fafely fay 
without breach of charity, that we muſt 
not judge of the doctrine of the Romiſn 
church by the private opinions of a few of 
their doctors, but by the decrees of their 
Popes and Councils, and by the Catechiſms 
which are taught among them with publick 
approbation, 

But leaſt any ſhould think that we Pro- 
teſtants are enemics to good works, I ſhall 
in the fourth place ſuggeſt, what we hold 
concerning their nature and neceſſity. We 
readily own works truly good have an in- 
trinfick excellency in them, and are highly 
pleaſing and acceptable to God: Such as the 
duties of piety and devotion, juſtice and 
charity, temperance and ſobriety. When 
they flow from a principle of faith in 
Chriſt, of love to God and duty, and are 
animated with the hope of the divine favour 
and acceptance, they are ſuch facrifices with 
which he is well pleaſed. They arc inſtan- 
ces of obedience to his command, and are 

our 
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our conformity to him in the moral per- 
fections of his nature. They are profitable 
to our ſelves and others, and an ornament 
to our holy profeſſion, and have a tendency 
to excite ochers, at the ſight of them, to glo- 
rify our heavenly Father. 

We alſo aſſert the _— neceſſ;ty of good 
works to our eternal falvation, both by the 
conſtitution of God, and in the reaſon of 
things, as they are a neceſſary qualification 
for our future bleſſedneſs. Chriſt will come 
in flaming fire to take vengeance on them Tho 
know not God, and obey not the goſpel. He 
will be the author of eternal ſalvation only 
to thoſe that obey him. To them who by a 
patient continuance in <well-doing, ſeek for 
glory, honour and immortality, be will give 
eternal life. They who do his commandments 
have a right to the tree of life. Without 
holineſs no man ſhall ſee the Lord. Faith 
Without works is dead, and can neither juſtify 
us here, nor ſave us hereafter. 

We alſo hold that good works are of a 
rewardable nature, and ſhall be rewarded 
with eternal life. God as the wiſe and gra- 
cious governor of the world has been pleaſed 
to annex the ſanction of rewards and pun ith- 
ments to his holy laws. He promiſes to re- 
ward the obedient, and threatens to puniſl 
the diſobedient, and we may ſafely depe: 
upon his fidelity to theſe his promiſes 
thicatnings, You r-:d of the reward 
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inheritance.* The kingdom of heaven is 
given to children, therefore it's an inberitance; 
but it is given to obedient children as a re- 
ward. The apoſtle tells us, that every one 
ſhall receive his own reward according to his 
own labour. + We may ſay to good men as 
he does to the believing Hebreus. . God is 
not unrighteous to forget your work and labour 
of love, which you have ſhewed to bis name. 
Our Saviour, as the rightecus judge, will give 
the crown of rightecuſneſs to thoſe who have 
fought the good fight, who have fimſhed their 
courſe, and kept the faith. It is the wiſdom, 
holineſs, and goodneſs of God, and not 
{tri& juſtice, that has ſettled the connection 
between the precept and the promiſe, the 
duty and the reward, 

The ſame holds true concerning the pro- 
portion as well as the quality of the reward. 
There will be different degrees of reward as 
well as of puniſhment. As one ſtar differs 
from arotber ſtar in glory, ſo it will be at the 
refurrettion of the juſt. They that be wiſe 
foall ſhine as the brightneſs of the firma- 
ment; and they that turn many to righteouſ- 
refs as the flars for ever and ever.] As a 
man ſows jo ſhall he alſo reap : He that ſoto- 
th ſparingly ſhall reap ſparingly. God in 
his infinite wiſdom has ſeen fit to make 
tuch a connection as this; tho' the loweſt 


degree 
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degree of heavenly glory will be vaſtly more 
than a recompenſe for the beſt ſervices, and 
the greateſt ſufferings of the preſent life; 
which ſhews that all is of grace, and not of 
merit; unleſs by merit we mean no more, 
than that it became the wiſdom and holi- 
neſs of God to make and fulfil ſuch pro- 
miſes, and to ſettle ſuch a connection be- 
tween our duty and our reward; and then 
this will be chiefly a diſpute about words. 
However, ſeeing the word merit has ſo 
proud a ſound in the mouth of a ſinful 
creature, and has been and ſtill is abuſed 
to ſerve very bad purpoſes, it is highly fit 
that it ſhould be intirely dropt, and no pre- 
tences made to it. 

Fifthly, That which we deny in this con- 
troverſy is this: That the good works of the 
beſt of men do in their own nature and in 
point of fri juſtice deſerve thoſe rewards 
God has promiſed to them. We thank- 
fully acknowledge that he will reward grace 
already received, and improved, with far- 
ther degrees of grace here, and with eternal 
life hereafter. To him that hath ſhall be 
given, and he ſhall have more abundantly. 
God reſiſts the proud, but givcs grace to the 
humble. All this is of grace and not of debt; 
for there ſeems a contradiction in the very 
terms, to aſſert, as they do, that one degret 
of grace ſhould merit another, ſince grace 
and merit are utterly inconſiſtent. 

We 
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IT. We come Secondly to prove, that the 
doctrine of the merit of condignity is the 
doctrine of the Romiſh church. The coun- 
cil of Trent (which was confirmed by the 
Pope, and is generally received as the ſtan- 
dard of modern Popery,) afferts, * That the 
good works of a juſtified perſon are not ſo the 
gifts of God, that they are not alſo the merits 
of the juſtified perſon; and that he being ju- 
flified by the good works performed by him 
through the grace of God and merits of Feſus 
Chriſt, wheoje living member he is, does truly 
merit increaſe of grace, and eternal life; and 
denounces an Anathema againſt thoſe who 
hold the contrary. Here ſeems a ſtrange 
mixture of truth and error, and a plain in- 
confiſtency in this their determination. A 
learned prelate obſerves, that they ſpeak ſa 
uncertainly of this point, as evidently ſhews 
they either knew not themſelves what they 
would eſtabliſh, or were unwilling others 
ſhould know it: To ſerve ſome purpoſes 
they might have in view, they left theſe 
things in great darkneſs and contuſion. But 
we may more caſily judge of cheir ſenſe by 
their after-writers, who were the great 
champions of the Roman cauſe, and who are 
not afraid to ſpeak more plainly. Dr. Al- 
{ix tells us, that Vega, who wrote his books 
of juſtification during the time he was at 


the 
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the council, maintains, that the council by 
truly meriting did underſtand meriting d 
condigno; and the doctors of the Inqui/ition 
did moſt evidently declare as much, when 
they expunged out of ſeveral books of their 
church ſuch propoſitions as heretical, which 
denied the merit of good works. Let me 
give you an inſtance of this, which has been 
taken notice of by ſeveral * learned men: In 
the Index Expurgatorius, which was ſet 
out according to the order of the council, 
in the year 1584, the two following que- 
ſtions and anſwers, taken out of a publick 
office of their church, are ordered to be ex- 


punged. 

9veſt. Doſt thou believe that thou ſhalt 
come to heaven, not by thy own merits, 
but by the virtue and merits of Chriſt's 
paſſion ? 

Anfw. I do believe it. 

2zeſt. Doſt thou believe that Chriſt died 
for our ſalvation, and that none can be ſa- 
ved by their own merits, or any other way, 
but by the merits of his paſſion ? 

Anfw. I do believe it. 

How could theſe men, who Lag to 
believe the ſcriptures, without ſhame and 


bluſhing reject ſuch queſtions and anſwers, 


as tavouring of heretical pravity? No won- 


der they contend for another 1ule of faith 
beiides tie fer;pmre, Ly which to judge of 
hereſy ; 
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hereſy ; or elſe faith in Chriſt, and his 
merits as the only Saviour, which is one of 
the moſt clear and fundamental doctrines of 
the goſpel, could never bear ſuch a repreſen- 
tation. 

Maldonate the Jeſuit alſo aſſerts, that 
we do as truly and properly, when we d9 
well through God's grace, merit rewards, as 
doe do deſerve punt * hoo when without this 

grace we ill. it there be an inconſiſtency 
in 283 words, and one part contradict an- 
other, let the Jeſuit be anſwerable for it. 
Another of their authors, Andredius, ſpeaks 
to the ſame purpoſe, that eternal leſſedneſs 
is no leſs due to the good works of good men, 


than eternal torments are to the evil works of 


wicked 7 and that eternal life is ſo the re- 
compenſe of good works, that it is not ſo much 
given of 1475 freely, and out of liberality, as it 
is out of debt; and that the nature of merit 
and grace not being conſiſtent, the reward is to 
be reckoned not of grace but of debt +. The ta- 
mous cardinal Bellarmine expreſſly aſſerts, 

that our good works do merit ex condigno eter- 
nal life, and not only by reaſon of God's co- 
venant, but alſo by reaſon of the work itſelf. 
I ſhall mention but one more who goes yet 
farther. Yaſquez, thinking that Bellarmine 
had attributed too little to good works, is 
not aſhamed to aſſert, that thoſe of juſt per- 
fons are of themſelves without any covenant, 

or 


+ See Mr. Clark/or's Morn. Exer. p. 407. 
1 or de Juſt. Lib. 5. cap. 17. 


2 2 


” W . eme SSS See 


Aa. 


1 


of acceptation, worthy of the reward of eter- 
al life, and have an equal value of condig- 
nity to the obtaining of eternal glory, and 
that there comes no acceſſion of dignity to their 
works by the merits or perſon of Chrift - - - - 
and that h God's promiſe is annexed to the 
works of juſt men, yet it belongs nd way to the 
merit of them, but cometh ratber to the works 
themſelves, which are not only worthy, but 
meritorious. From whence he draws this re- 
mark:ble concluſion : Seeing the works of 
guſt men do merit eternal life as an equal re- 
compenſe and reward, there is no need that any 
other condign merit, ſuch as that of Chriſt's, 
ſhould interpoſe, to the end that eternal life 
may be rendered to them: with more ſuch 
vile ſtuff, that I ſhall not ſtay to tranſcribe 
or repeat. Now if this were not the 
doctrine of the Roman church, we may well 
fay, as the formentioned prelate does, we are 
a little ſurprized that no Index Expurgats- 
rius, no authentick cenſure has ever taken 
notice of ſo dangerous a prevarication ; bet 
contrariwiſe theſe are the great authors of 
their party, approved, embraced, and almoſt 
adored by the greateſt and moſt learned of 
that communion. 

But befides this plain language of their 
moſt eminent writers, it is farther evident, 
that the doctrine of proper merit muſt be the 
doEtrine of their church, fince ſeveral of 

C their 
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their other acknowledged doctrines do ſup- 
poſe, and are founded upon this. If no works 
are properly meritorious, then there can be 
no pretence for works of ſupererogation, nor 
for thoſe pardons and indulgences which are 
given forth upon that ſuppoſition ; and fo 
the poor wretches will be cheated both of 
their pardon and money too, and by truſt. 
ing to fo broken a reed, will I fear be left 
to bear the puniſhment of their own fins, 
It's well known that the Papiſts pretend 
ſome of their ſaints have been, and are fo 
very good, that they have merit more than 
ſuffictent for their own falvation ; they have 
ſuch a ſurpluſage of it, as is a rich trea- 
ſure laid up in the church, under the Pope's 
lock and key, which he gives forth, and 
transfers to others who can well pay for it. 
He is for engroſſing the power of every 
thing, by which he can turn the penny, and 
make merchandiſe of the ſouls of men. But 
there is not the leaſt foundation in ſcrip- 
ture or reaſon for this kind of works, or 
the leaſt hint how the merit of them can 
be transferred from one to another, or how 
the power of this comes to be lodged in 
the Pope's hand. They were the foolz/þ vir- 
gins that defired the wiſe to give them of 
their oil, but Zhe/e were too wile to part with 
any, leſt they ſhould not have enough for 
themſelves and them, Our Saviour has 
taught us when e have done all to , 4 : 
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We are unprofitable ſervants, and have dine 
nothing but what was our duty to do. Since 
then ſome of the gainful parts of Popery are 


founded on this doctrine of merit as well as 


that of purgatory, it is ſufficiently evident, 
however ſome may mince the matter, that 
this is an avowed doctrine of their church. 
I may further mention in proof of this, 
the matter of their private and publick de- 
votions. How often do they join the merits 
of ſaints with thoſe of our bleſſed Saviour, 
and plead the one as much as the other, as 
if they were upon a level? Nay, if we may 
judge by the frequency of their devotions to 
the Virgin Mary, one would conjecture that 
they had a greater dependance on the Mo- 
ther, than on the Son himſelf. - - - - - If any 
ſhould ask from whom did this proud do- 
ctrine take its riſe, I anſwer, that tho' ſame 
of the fathers did uſe this word merit, yet 
not in the ſenſe of the Popiſh writers. They 
mean no more by it, than we do by the re- 
wardableneſs of good works, or that it's 
God's appointed way of obtaining eternal 
life: Or if any of them ſhould mean more 
than this, they are not our rule of faith, we 
ſubmit to no human authority, nor regard 
the ſentiments of men any further than they 
are agreeable to the unerring word of God. 
A learned divine, Dr. Clarkſon, thinks that 
the pedigree of this darling doctrine may be 
eaſily derived from the Phariſaical Jews, 
C 2 from 
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from whom he ſays they have received | 
great part of their religion. The Phariſees | 
were for infallibiiity, and of a magiſterial 


impoſing ſpirit in matters of conſcience, be- 
fore the Popes were born. 
As for the doctrine of merit, Camero cites 
a paſſage out of Maimonides, where he ſays, 
that every man hath his fins, and every man 
his merits, and he that hath more merits than 
fens, is a juſt man; but be that hath more ſins 
than merits is a wicked man. And that learn- 
ed author is of opinion that St. James had 
an eye to this error of the Phariſees, when 
he tells us, that * Whoſcever offends againſt 
the law in one point is guilty of all. 
Notwithſtanding all that I have faid to 
prove that this doctrine of merit, fince the 
council of Tre, is the eſtabliſhed doctrine 
of the charch of Rome, yet I deny not, 
but there are ſeveral perſons in the viſible 
communion of that church, who have juſter 
thoughts of God and themſelves, and more 
modeſty and humility than to pretend to any 
merit in the ſight of God. + Dr. Allix has 
fully proved that from the eleventh century 
to the beginning of the ſixteenth, this was 
not the generally received doctrine of their 
church. Some of their Popes and canoniſed 
faints have ſpoken againſt it in as free terms, 
as we Proteſtants could do. What can I fay 
to all this, but that if the corruptions 3 
| this 


* James ii. 0. + See his Diſcourſe of Merit. 
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this church grow worſe and worſe; if they 
lead men into groſs miſtakes in matters of 
the laſt importance; then the entring into, 
and continuing in her communion, muſt 
be more and more unſafe and dangerous. 
Let us not partake with her in her ſius and 
herefies, leaſt we partake with ber in her 
threatened plagues and judgments. This 
change in her doctrine in one century from 
what it was in another, is a plain evidence 
how little juſt pretence the has to infallibili- 
ty. If any ſhall aſk how it came fo far to 
prevail, as at laſt to be eſtabliſhed by the 
council of Trent, the author I juſt mention- 
ed gives us this account of it: Thomas 
Aquinas, who lived in the middle of the 
thirteenth century, was one of the firſt who 
broached the doctrine of the merit of con- 
dignity. He maintains, that becauſe of the 
operation and grace of the Holy Spirit, wrought 
in the faithful, from whence good works do pro- 
ceed, their good works do merit ex condigns. 
This, as the Dr. obſerves, is fo very weak 
a foundation, that one might naturally draw 
from it a doctrine directly contrary to it; 
for if our works proceed from the grace of 
the Holy Spirit, we can merit nothing by 
them, the glory being due to him, and not 
to us. Notwithſtanding this weak founda- 
tion, this man came afterwards ro be ad- 
vanced into the calendar of their faints, and 
his writings to be admired and adhered to 


by 
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by ſome of the orders of the church of 
Rome; and ſome that were great ſticklers for 
him, got poſſeſſed of the Inguiſition, and 
then they ſoon made uſe of this cruel and 
tyrannical power to cruſh all that contended 
with them in matters of religion. This 
being the caſe, what wonder this error did 
ſoon prevail, when the terrors of that helliſh 
tribunal did threaten all that durſt oppoſe 
it; eſpecially when you conſider that much 
about the ſame time the Monks got the 
power of hearing confeſſions, and directing 
the conſciences of men, maugre all the op- 
poſition of the ſecular prieſts ; they being 
in the intereſt of Thomas Aquinas, and de- 
ſigning to advance the merits, and fo the 
wealth of their convents, took occaſion, 
when in the #r:bunal of e, to infuſe 
this notion of merit into minds of thoſe 
who came to confeſſion. By this means it 
ſpread in the Roman church, and as it laid 
foundation for their gainful doctrines 
of indulgences and pardons, and they be- 
gan to taſte the ſweetneſs of them, we can't 
wonder that the council of Trent eſtabliſh- 
ed it, and anathematiſed all who ſhould op- 
poſe it. 

But whatever authority this doctrine may 
derive from that council, I come in the 
Third place to confute it, by ſhewing there 
is no ground for it in revelation or reaſon. 


Firſt, 
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Firſt, It is directly contrary to the plain 
and expreſs declarations of ſcripture. How 
often are we told that we are ſaved by grace, 
through faith, and that not of ourſelves, it is 
the gift of God.* And that not by works of 
Any which we have done, but accord- 


ing to his mercy be ſaves us, by the waſhing 
of regeneration, and the renewing of the Holy 
Ghojt.+ When the apoſtle ſpeaks of eternal 
life, as oppoſed to death, the change of the 
expreſſion is very remarkable. The wages of 


in is deatb, f but eternal life is the gift of 


God through our Lord Jeſus Chrift : and a- 
gain, Grace reigns thraugh righteouſneſs unto 
eternal life by Jeſus Chriſt our Lord. If 
our falvation be of grace, it is no more of 
works, otherwiſe grace 1s no more grace; and 
if it be of works, then it is no more grace, 
otherwiſe work is no more work. * The 
beſt of men in ſcripture are repreſented as 
diſclaiming all pretence to merit, when 
they have to do with an holy and righteous 
God. Nehemiah was an excellent governor, 
and did many things for the honour of God 
and the good of his church; yet he begs 
that God would ſpare bim according to the 
22 of his mercy. it So David was an 
oly and devout prince, but yet he acknow- 
ledges, that j God ſhould be flirift to mark 
zniquity, be could not fland before bim; and 
ſolaces 
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ſolaces himſelf in this thought, that there 
is forgiveneſs with God that he may be 
feared.* St. Panl after his converſion was 
probably one of the beſt men that ever lived, 
and yet he ſpeaks of himſelf as the leaſt of 
all ſaints, and owns that it was by the grace 
of God he was what he was. When he 
ured more abundantly than the reſt of 
the apoſtles, it was not he, but the grace of 
God that was with bim. The better men 

are, the more humble apprehenſions the 
have of themſelves; they are uſually . 
in penitential confeſſions of fins, and ear- 
neſt ſupplications for mercy : they are Ja- 
ing for the mercy of our Lord Jeſus Chriſt 
unto eternal life, and often begging that they 
may find mercy for themſelves and others, 
in a dying day, and in the judgment day. 
I am not inſenſible that the Romanifts 
ſometimes bring ſcripture to ſupport their 
doctrine of merit : But we may be as ſure 
their interpretation cannot be the true ſenſe, 
as we are that one place of ſcripture does 
not contradict another. Is eternal life ſome- 
times called a reward? at another time it is 
called the gift of God, and therefore muſt 
be a reward of grace. Is it ſtiled a crown of 
righteouſneſs, that is owing to the purchaſe 
of Chriſt, and to God's faithfulneſs to his 
promiſe, which is one branch of his juſtice 
or righteouſneſs ? But then it was grace that 
made 


* Pal. cxxx. 3, 4. + 1 Cor, xv. 10. 
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made the promiſe of fo great a reward. 
Again, When faints are ſaid to walk with 
Chriſt, for they are worthy, this worthineſs is 
an evangelical, and not a legal one. It only 
denotes their qualification and meetneſs for 
the promiſed bleſſedneſs, and not their de- 
ſert of it. Theſe and many ſuch like ex- 
preſſions declare th: wiſdom and holineſs, 
grace and goodneſs, bounty and liberality of 
our mercitul God and father, and not the 
merit of thoſe who are thus ravoured by 
him. | 

This will be further evident hy conſider- 
ing, Secondly, the reaſon of things. None 
of the conditions and qualifications of merit 
are found in the beſt works of good men. 
I would illuſtrate this matter under a few 
particulars. Fit, It ſeems impoſſible to 
me that any creature, how excellent and 
glorious ſoever, ſhould merit any thing at 
God's hand in a way of commutative juſtice, 
and that, becauſe he is a creature. There 
may be merit between one creature and anc- 
ther, but there can be none between the 
creator and his creatures. The angels and 
archangels, ſeraphims and cherubims re- 
ceived their being and all their excellencies 
from God, and on him they depend for the 
continuance of them : the greater theſe are, 
and the more glorious the works are, which 
they are capable of performing, the greater 
is their obligation, honour and happineſs. 

D They 
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They are indebted to him, and not he to 
them. They may be affured indeed from 
his wiſdom, goodneſs and faithfulneſs, that 
he will never put a period to their being 
and bleſſedneſs, but where would be the 
injuſtice if he did? He would only recal 
what at firſt he freely gave, and was at li- 
berty to continue a longer or ſhorter time, 
as it pleaſed him. * Theſe holy and excellent 
creatures are the moſt humble ones, and are 
hy oe e in ſcripture in the loweſt poſtures 
of adoration, as vailing their faces before 
God's throne, and caſting their crowns down 
at his feet, aſcribing bleſſing and honour 
and glory to his perfections, and not to their 
own merits. Now it theſe noble creatures, 
that have never finned, have no pretences to 
merit, much leſs can fuch mean and finful 
creatures as we are. For, 

Secondly, We are fo far from meriting, 
that we cannot /at:sfy divine juſtice for our 
paſt and daily offences. We are ſinners both 
by nature and practice; in many things we 
often offend, and are taught by our bleſſed 
Saviour to pray for continual pardon. Now 
pardon and merit ſeem inconfiſtent. If our 
preſent and future obedience could be per- 
fect and ſpotleſs, this would be no more 
our indiſpenſible duty, and could be no ſatiſ- 
taction to juſtice for fin ; for the not running 
farther into debt is no payment of our old 
ones. How then can inſolvent debtors pre- 
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tend to merit? Nay, ſuppoſe our good 
works could be a ſatisfaction, it can be no 
meritorious act only to pay our juſt debts: 
But this is not the caſe with us. For, 
Thirdly, There are finful defefts cleaving 
to our beſt duties, which will not bear the 
ſtri eye and inſpection of God's impartial 
juſtice. There is that iniquity in our holy 
things, for which God might condemn us, 
if he ſhould enter into judgment with us. 
Were it not for Chriſt's perfect atonement, 
and prevalent interceſſion, there would be 
no hope of audience and acceptance. They 
are groſsly ignorant of themſelves, who 
reckon that their beſt works come up to the 
purity, ſpirituality, and extent of God's 
righteous law, for that reaches to the thoughts 
and intents of the. heart, to the principles 
and ends as well as the matter of our actions. 
Who dare fay, that he loves the Lord his 
God with all his heart, ſoul and ſtrength, or 
that he everperformedone religiousduty with- 
out any vain thought mixing with it? How 
numerous are the defects of our beſt graccs 
and duties? All pretences to ſinleſs perfection 
are the effects of pride and ignorance. If wwe 


Jay we have mo ſin, Wwe decerve ourſelves and 


the truth is not in us. We have not yet felt 
the power of goſpel truth: hat is the re- 
ligion of ſinners, and fuppoſes us from firſt 
to laſt to be imperfect creatures. Integrity 
or uprightneſs of heart and life is the beſt 
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rfection we can attain to; and it is our 
88 that we are under ſuch a diſpen- 
ſation of grace, as accepts of ſincerity in- 
ſtead of legal perfection, as the term of life, 
Now fince cur beſt works cannot juſtify 
themſelves at the bar of God's juſtice, how 
can they juſtify us before him, or merit 
any thing at his hand.---Yet further, 

The good that is done by us is not per- 
formed by our wn ſtrength, but by ſtrength 
derived from above. The finful defect of 
our works is from ourſelves, but the good- 
neſs of them, by which they are pleaſing 
to God, is from him. It's by his grace we 
are what we are, and do what we do. 
We need both preventing and aſſiſting grace 
to enable us to do any thing that is ſpiritually 
good. We have no ſufficiency of our own, but 
all our ſufficiency is of God. It is he that 
works in us both to will and to do of his 
cwn good pleaſure. We are alſo faid to be 
his workmanſhip, created in Chrift Feſus un- 
70 good works. Now if we have nothing 
but what we have received, how unreaſon- 
able is it to boaſt as if we had not received 
5 Our adverſaries themſelves don't deny the 
afliſtance of grace: But how that which is 
He effect of another's grace can be merito- 
aus, is hard to underſtand, eſpecially how 
it can merit of him, from whom the grace 
delt was received. That by which we 

mer;t 
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merit ought in all reaſon to be our own, 


and not another's. 


J add to this, that our beſt works can 
no way be profitable to Gad. Tho we may 
rob him of his juſt rights by with-holding 
that homage and obedience which is his 
due, and tho' he is pleaſed to accept our 
ſincere but imperfe& ſervices, yet it's im- 
poſſible fo be profitable to him, as one man 
is profitable to another, and as he who 1s 
wiſe is profitable to himſelf. Is it any plea- 


ſure to the almighty that thou art rightesus, 


or is it any gain to him that thou makeſt 
thy way perfect ** If thou finneſt, what dof 
thou againſt him, or if thy trangreſions be 
multiplied, what doſt thou unto him? If thou 
be righteous, what giveſt thou him, or what 
receiveth he at th band? Thy wickedneſs 
may hurt a man as thou art, and thy 
righteouſneſs may profit the ſon of man. Tho 
our goodneſs may extend to our fellow crea- 
tures, 10 the ſaints that are in the earth, 
it cannot extend to God. His bleſſedneſs 
is ſo perfect and unchangeable, that it's not 
capable of any addition or diminution. Now 
in all proper merit, there is in ſome ſenſe an 
exchange of benefit. Benefits are given for 
benefits received. There is a vaſt difference 
between the obedience and ſufferings of our 
bleſſed Saviour, and our beſt ſervices. Such 


Was 


Job xxii. 2, 3. and xxxv. 6, 7, 8. 
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was the dignity of his perſon, that he both 
could and did make reparation for the in- 
jury done to the honour of God's law and 
government, and opened a way for the diſ- 
play of his glorious perfections in our re- 
covery and ſalvation. He therefore may be 
ſaid truly to merit, tho' we cannot; for his 
ſufferings were a valuable conſideration for 
the bleſſings beſtowed upon us. But ſuch 
is our meanneſs and poverty, and his all- ſuf- 
ficiency and fulneſs, that proper merit can 
have no place on our part, in any of our 
tranſactions with him. 

Once more, There is no proportion be- 
tween our beſt works, and the rewards he 
has promiſed, either in point of excellency or 
duration. This there ought to be, if the 
former in ſtrict juſtice did deſerve the latter. 
How mean and poor are our beſt ſervices 
We work like ourſelves, like weak and im- 
perfect creatures, but the great God rewards 
like himſelf, as a free and noble benefactor, 


becoming the largeneſs of his bounty and 


liberality. Do we believe the goſpel pro- 
miſes concerning the greatneſs and excellency 
of the heavenly glory, that it exceeds all 
preſent thought and expreſſion, for eye hath 
not ſeen, nor ear heard, nor can it enter in- 
to the heart of man, what God hath pre- 
pared for them that love him? Are we to 
behold bis face in righteouſneſs and to be fat, 
fie 
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fied with bis likeneſs upon us; to be in his 

preſence, where there is fulneſs of joy, and 
pleaſures for evermore? And can we be ſo 
ſtupidly proud and ignorant as to think our 
ſorry ſervices are a va luable confideration for 
all this glory ? How few are our good works, 
and of how ſhort a continuance ? It we 

an never ſo ſoon, and continued never 
ſo long, and ſuffered never ſo much in the 
ſervice of God, all this would take in but 
the compaſs of a few years, whereas the 

omiſed reward is eternal and unchange- 
able. We are called by the God of all grace 
unto bis eternal glory 7 Feſus Chriſt, and 
are begotten again to the lively hope of an 
inheritance, incorruptible and undefiled, and 
that fadeth not away. Our hight aſfliction, which 
is but for a moment, worketh for us a far 
more exceeding and eternal weight of glory. 
What can be more evident than that neither 
the ſervices nor ſufferings of the preſent life 
are worthy to be compared with the glory that 
zs to be revealed. | 

Let me now in the Fourth place ſugge 
a few of the pernicious conſequences that 
attend the doctrine of merit, and are a juſt 
prejudice againſt it. 

Firſt, This tends to puff up the minds of 
carnal finners with Hpiritual pride. Tho' 
our adverſaries own in words the influence 
of grace, yet if we can fo improve this grace, 
as to merit eternal life at the hand of _ 

is 
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this thought will naturally elate the ſpirit, 


and gives ground for boaſting, which in our 
fab n ſtate we are very ſubject to. We are 
poor and proud, too apt to think we are 
ſomething, when we are nothing. Tho 
pride was never made for apoſtate man, 
yet there are ſad remains of it in all of us. 

How prone are ignorant ſinners to truſt to 
and depend on themſelves, how gladly would 
they be their own faviour and happineſs, 
and not be obliged to look out for ſome- 
thing to recommend them to the divine 
favour and acceptance? 'The religion of 

Popery is too much the dictate of corrupt 
nature in all unrenewed men; but it's a 
temper abhorred of God, directly oppoſite 
to the true ſpirit of the goſpel and the ſtated 
method ef our iccovery and falvation, Man 
fell by pride, and the firſt right ſtep to- 
wards his reſtoration rauſt be in deep humi- 
liation and poverty of ſpirit; for God re/iſts 
the proud. The I'ub..can that ſmote 
upon his breaſt, ſaying, God be merciful 
to me à ſinner, was juſtified before the proud 
Phariſce, that thanked God he was not as other 
men. 
Secondly, This doctrine derogates from the 
merits of Tefiis Chrift, Tho' the Papiits 


do not render them wholly uſeleſs and ſu- 
perfluous, yet as fome of them repreſent the 
matter, they were only neceſſary tc procure 
the firſt grace for us; for after that, they tell 


us 
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us we may merit for ourſelves both increaſe 
of grace here, and eternal life hereafter. 
And is not this to ſet aſide Chriſt and his 
merits, as of little uſe in the Chriſtian life? 
Whereas we ought from firſt to laſt, r live 
” the faith of the Son of God, a life of con- 

ant dependance on his ſatisfaction and me- 
diation. To ſay, as ſome of them do, that 
Chriſt merited that we might merit, or that 
by his merits our good works become me- 
ritorious, is a notion to me altogether 
ſtrange and unintelligible. I can eafily a 
prehend how it may be conſiſtent with the 
perfections of God's nature and government, 
to accept the weak and imperte& ſervices 
of ſuch imperfect creatures as we are, for 
the ſake of Chriſt's perfect righteouſneſs and 
atonement (and indeed J don't fee how it 


would be becoming a righteous and holy 


God to accept of any thing but what was 


either perfect in itſelf, or for the fake of that 


which is fo.) But how Chriſt's merits, which 
are without us, can make any intrinſick al- 


| teration in the works that are done by us, 
ſo that with them our works are merito- 
rious, and without them are not, is what I 
cannot underſtand. They are intrinfically 
the ſame, whether we conſider his merits or 


not. He merited for us, and is willing we 


| ſhould have the benefit of it; but it was 


never his deſign to make us our own Saviour; 
we ought to abhor every doctrine that dero- 
E gates 
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gates from the honour of our bleſſed Re- 
deemer, and would ſet us upon a level with 
him. 

Thirdly, This has a tendency to miflead 
men, in matters of the greateſt moment and 
importance ; for of that nature are the con- 


cerns of our eternal falvation. I fear thoſe | 


who conceit they have any meritorious works 
of their own, and truſt in them, will be 
found to build upon the fand, and will 
meet with a fatal diſappointment. It's true 
our adverſaries own, that theſe works muſt 
be the effect of juſtifying grace; but I 
greatly queſtion whether any who have felt 
the power of divine grace, or know the 
grace of God in truth, can believe their 
works are of a meritorious nature ; for true 

ce humbles the ſoul, and lays it low in 
the ſight of God. It's evident, as I have 
already hinted, that the works they lay the 
greateſt ſtreſs on, are of little account with 
him ; they are at beſt but the dead form and 
image of religion. How dangerous muſt it 
be for men to build their hope upon ſuch a 
foundation to the negle& of Chriſt, ſerious, 
vital and practical religion 

Fourthly, This notion caſts a damp upon, 
and deſtroys the hope of the moſt humble and 
ſerious Chriſtians: They have that deep ſenſe 
of their own imperfection, weakneſs and un- 
worthineſs, that if they were to have no more 
grace here or glory hereafter than what wy 
cou 
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could merit at the hand of God, they would 
ſoon lie down in forrow and deſpair. Some- 
times the number and aggravation of their 
fins are impreſſed with that weight upon their 
minds, that they find it difficult to believe 
there is grace enough in. God, and merit 
enough in Chriſt to pardon and fave them. 
However while they look upon eternal life 
as the gift of God and purchaſe of Chriſt, 
there are happy ſeaſons when they entertain 
a lively proſpect of it; but if it were to be 
their own purchaſe, they know ſo much a- 
gainſt themſelves, as would cut off all hope 
and e tion. 

I ſhall only add, that the doctrine of me- 
rit prepares the way, and lays a foundation 
for ſeveral other Popiſh doctrines, which arc 
of a pernicious nature; ſuch as works ot 
ſupererogation, pardons, and indulgences, 
and the like. If we can't merit for ourſelves, 
much leſs can we merit for others, by doing 
more than is neceſſary for our own talvati- 
on. What then will become of the ſtock 
of merit in the treaſury of the church, 
which, as you have heard, the Pope gives 
out upon ſeveral occaſions to thoſe who have 
no merit of their own, and can pay tor it? 
Tho' the loſs of theſe doctrines would be 
a manifeſt prejudice to his Holineſs, and the 
whole army of Monks and Friars that have 
a dependance on him, yet I believe it will 
be no real detriment to the fouls of men. 

2 It's 
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It's more than time that I ſhould ſub- 
join a few things upon the other part of my 
ſubject, concerning the nature of a ſinner's 
juſtification before God. This is a doctrine 
of great importance in the Chriſtian religion, 
which was very much darkened, and ob- 
ſcured, and perverted by the Papiits before 
the Reformation. Their doctrine of human 
ſatisfaction and penances had a tendency 
either to diſtreſs the conſciences of awakened 
ſinners, or to lay them aſleep by dangerous 
opiates, inſtead of leading them to the blood 
of Chriſt, the only healing balſam for a 
wounded ſpirit. After what I have already 
ſaid of their doctrine of merit, I need not be 
large here ; for if no works of ours, internal 
or external, are perfect and meritorious, 
they can never be the ground cf our juſti- 
fication before God. The Papiſts ſeem to 
me to confound ſanctification with juſtifi- 
cation. Tho' they mention the righteouſ- 
ncfs of Chriſt, and the remiſſion of fins as 
neceſſary ingredients in our juſtification, yet 
they make our own inherent righteouſneſs 
and good works as neceſſary a part of it, 
which ſeems to ſet them upon a level with 
Chuiſt's righteouſneſs and God's pardoning 
mercy. The council of Trent defines juſtifi- 
cation to be net andy remiſſian of fins, 2 the 
Jantt; freation and reacvation of the inner man, 
dul makes the only formal cauſe of our juſti- 
feet an ts be that righteouſneſs of * 4 
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which he makes us righteous, and by which 
we are renewed in the ſpirit of our mind.* 
This council, which is much more free in 
enforcing her decrees and canons with a 
ſolemn curſe than with ſolid reaſon, = 
nounces an anathema againſt any who ſhall 


fay that men are juſtified either "by the alone 
imputation of Chrift s righteouſneſs, or only by 
the remiſſion 7 ins, — grace and 
charity, which is diff uſed in our hearts by 
the Hay Ghoſt, and inberes in them ; or that 
the grace by which we are juſtified is only 
the favour of God. This at beſt is a very 
perplext and confuſed account of this im- 
portant matter, and 1s apt to lead the igno- 
rant and injudicious i into dangerous miſtakes. 
1 am unwilling needleſsly to multiply ver- 
N and therefore freely acknow- 
t the word we tranſlate juſtiſy may 
ra to make one juſt, and in tome few 
places of ſcripture may admit this ſenſe : 
but it's more commonly taken in a fe 
and judicial ſenſe, and not in a moral one: 


to be juſtified is to be accounted and treated 


as a righteous perſon, and not to be made 
inherently ſo. It's oppoſed to condemna- 
tion, and includes in it pardon of fin, and a 
right to life. We alſo own the neceſſity of 
ſanctification as well as juſtification. Ws 
need the ſpirit of Chriſt to renew our na- 
tures, as well as his blood to expiate our 
guilt, 

Con. Trid. Seſe. 6. cap. 7. can. 11. 
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guilt. Without holineſs n man ſhall ſce the 
Lord. Only the pure in heart ſhall fee God. 
The 8 ous ſhall not inherit the kingdom 
of God. The heavenly inheritance belongs 
only to thoſe who are ſanctiſied by faith in 
Chriſt Jeſus It is the inberitance of the 
ſaints in light. We allo affirm that juſtifica- 
tion and ſanctification are two invaluable 
bleſſings that always go Yogether. None 
are juſtified but at the fame time they are 
ſanctified. Chriſt is made of God to them 
wiſdom, righteouſneſs, ſanFification and re- 
demption. We read of being waſhed, juſtified 
and fantlified in the name of the Lord TFeſus, 
and by the ſpirit of our God. It we ſpeak 
only of initial ſanctification, it's the 
ſame thing for ſubſtance with faith and 
repentance, regencration and converſion, and 
is antecedently neceſſary to our pardon and 
acceptance. But it by it we mean pro- 
greſſtve mortification and holineſs, our dying 
more and more to fin and living unto righ- 
teouſneſs, then it's conſequent on our juſtifi- 
cation, and is the beſt evidence of our being 
in a juſtified ſtate. 

Notwithſtanding theſe conceflions, we ſtill 
aſſert that the ſcriptures ſpeak of juſtifica- 
tion and ſanctification as #wo very diſtin 
and different privileges of the covenant of 
grace. The one removes the guilt of fin, 
and fo our obligation to puniſhment ; the 
other, as far as it prevails, removes the Pow 
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and pollution of it : tho' it be imperfect at 
firſt, it is or ſhould be of a progreſſive na- 
ture. The one is God's gracious act towards 
us, the other is his good work in us. The 
one cauſes a change in relation to God and 
his righteous law, the other a real change 
in the temper and diſpoſition of the foul. 
In order to ſet this matter in a little more 
clear and diſtin light, I ſhall ſuggeſt the 
following things. 

Firſt, To juſtify is the act of God as our 
righteous governor and judge, and not as he 
is the — 2 of inherent grace. Who ſhall 
lay any thing to the charge of God's eleck ? 
It is God that juſtifies. It is 15 ame God 
that juſtifies the circumc * AX. aith, and 

faith. 


the uncircumcifion 2 None but 
that God, againſt whom ſin is moſt im- 
mediately committed, can remit the penalty 
of his own violated law. He claims this 
as his prerogative. J, even I am he who 
blotteth out thy tranſgreſſions for my own name 


Jake. He promiſes to be merciful to our un- 


righteouſneſs, and our fins and iniquities to 
remember no more. His perfections are fre- 
quently celebrated and adored upon this 
account. M bo is a God like unto thee, par- 
doning iniquity, tranſgreſſion and fin ? It's he 
that in the goſpel covenant has ſettled the 
terms of forgiveneſs, or the way and method 
of finding acceptance with him ; and when 

we 

* Rom. viii. 33. 
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we fincerely comply with theſe, he by the 
fame goſpe i as his inſtrument, conſtitutes 
and 
He treats us as ſuch perſons now, and will 
declare us ſuch by the ſentence of our final 
judge in the great day. The goſpel is the 
rule of judgment. Thoſe who are abſolved 
or condemned by it now, ſhall be abſolved 
or condemned by Chriſt in that awful day. 
In vain are we juſtified by our ſelves or 
others, if he condemn us; for he that judges 
us is the Lord, and there is no appeal from 
that Tribunal. 

Secondly, The only meritorious cauſe of 
our juſtification is the perfect righteouſneſs 
and atonement of Chriſt. He agg the wine- 
preſs of his father's wrath alone, and of the 
people there was none with him. He is a 
compleat Saviour, nothing muſt be joined 
with him in point of ſatisfaction and merit: 
he will not endure to have any thing in 
the creature ſet in competition or co-ordi- 
nation with him. If he may not be our 
only Saviour, he will be no Saviour to us. 
How clear, full, and numerous are the ſcri 
ture declarations u pon this head? As by the 
diſobedience Ml one many were made ſinners, 
/o 1 the obedience of one many are made 
righteous. As by the offence of one judgment 
came upon all men to condemnation, even 


by the righteouſneſs of one the free gift came 
upon 


Pronounces us to be in a juſtified ſtate. 
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upon all men to juſtification of life.* We 
are faid to be juſtified through the redemp- 
tion that is in Chrift, and to have re- 
demption N 2 bis blood, the forgiveneſs 
of fin, and to be juſtified by his blood. God 
having ſet _ a propitiation, through 
faith in bis blood, declares his righteouſneſs for 
the remiſſion of fins, that he might be juſt, 
and the juſtifier of him that believeth in 
Feſus.+ He is made of God to us righteouſ- 
neſs, as well as ſanct᷑ iſication, and is the Lord 
our righteouſneſs, in whom we have both 
righteouſneſs and ſtrength. He who Anew 
no fin, was made fin, or a ſin- offering for us, 
that we might be made the righteouſneſs of 
God in bim. . It was the fin and ruin of 
the Jews, that being ignorant of the righ- 
teouſneſs of God, or of this way of juſtifica- 
tion appointed by God, they went about to 
eftabliſh à righteouſneſs of their own, not fub- 
mitting tbemſelves to the righteouſneſs of Gad. 
It's evident the goſpel juſtification is not that 
of innocent creatures, for we can't deny the 
charge of guilt that is brought againſt us. 
We are all ſinners before God. Nor are we 
juſtified by a mere act of arbitrary grace, for 
the promiſes of forgiveneſs are "24 nded upon 
a foregoing ſatisfaction made to the juſtice of 
God for fin by the ſufferings and death of 

F Chriſt, 

* Rom. v. 18, 19. 
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Chriſt. Hence his blood is ſtiled “ zhe blood 
of the everlaſting covenant, and all the pro- 
miſes are in him, yea and amen to the glory of 
God.+ Chriſt's righteouſneſs and atonement 
muſt be pleaded by thoſe who are intereſted 
in it, in bar to their condemnation, and as 
their right and title to pardon and favour, 
Who is he that condemns ? It is Chriſt that 
died, yea rather is riſen again. He was de- 
livered for our offences, and roſe again for 
our juſtification, and now there is no con- 
demnation to them that are in him. This 
leads me to add, 

Thirdly, Faith in Chriſt is the appointed 
means of obtaining an intereſt in his atone- 
ment, and ſo is the condition of our actual 
juſtification. The ground and foundation 
of this glorious privilege, and the way and 
means of intereſt in it, are two very diffe- 
rent things. The former muſt be attributed 
to Chriſt's righteouſneſs, and to that alone; 
the latter to a vital and operative faith. The 
atonement in this way muſt be received be- 
fore we can joy in God, as our reconciled 
God. They who believe not are condemned 
already, and the wrath of God abides upon 
them. We frequently read of being juſtified 
by faith, and of the righteouſneſs of God by 
Faith, and of faith being imputed to us for 
righteouſneſs. Chriſt was offered up a pro- 

pitiatory 
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pitiatory atoning facrifice on the croſs for 
ſin, in our room and ſtead. This facrifice 
has been accepted of the Father on our be- 
half. Upon our ſincere compliance with the 
terms of the goſpel, we are intereſted in it, 
and receive ſaving advantage by it. It's by 
faith that awakened convinced finners flee 
for refuge to the hope ſet before them. 

The faith that juſtifies is neither a dead 
notion in the head, nor a groundleſs confi- 
dence and perſuaſion that our fins are par- 
doned, and we are in a juſtified ſtate : But 
it's a cordial acceptance of Chriſt in all his 
offices, and a reſignation to him as Lord Re- 
deemer. It's a faith that works by love, that 
purifies the heart, is our victory over the 
world, and is productive of goſpel obedience. 
St. Paul * and St. James do not really con- 
tradict each other, when the one fays, 
Abraham was ju _=_ by faith, and not by 
works, and the other that he was juſtiſted by 


works and not by faith only.. Paul does 


not ſpeak of the fame kind of works that 
2 does, nor James of the fame kind of 
aith that Paul does, St. James works are 
ſuch as flow from a vital principle of faith, 
but St. Paul's are the works of the law, 
ſuch as were done without faith, and ſuch 
as were truſted to as meritorious in the ſight 
of God, and ſo ſubſtituted in the room of 
Chriſt and his righteouſneſs. In like manner 
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the faith St. James ſpeaks of is only a dead 
notion, whereas that of St. Paul's is a vital 
principle, produgive of goſpel holineſs and 
obedience. But neither our faith or beſt 
works have any part in that which belongs 
to the Redeemer's office, much leſs muſt any 
pretended human ſatisfactions and merit, 
mix with his merit and atonement. 

From this account of juſtifying faith, we 
ſee how unſafe and dangerous the Popiſh 
doctrine of ſacramental juſtification muſt 
be. Biſhop Burnet in his expoſition of the 
thirty-nine Articles takes notice how 
lax their notions in this reſpe& are. His 
words are theſe : That the uſe of the ſacra- 
ments, if men do not put a bar to them, and 
if they have only imperfect acts of ſorrow ac- 
companying them, does ſo far compleat tho 
weak acts as to juſtify us. This he juſtly 
reckons among the moſt miſchievous of all 
their practical errors, as it tends to enervate 
all religion, and to make the ſacraments of 
the nature of a charm, which if they can 
be come at, tho' with ever ſo ſlight a pre- 
paration, will make up all defects. Thus 
thoſe ordinances that were given us to raiſe 
and heighten our repentance and faith, are 
ſubſtituted in the room of them, and become 
engines to encourage ſloth and impenitency. 
--- ] ſhall only add, 

Fourtbly, That the ultimate deſign of God 
in our juſtification, is, the diſplaying and 

| magnifying 
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magnifying the freeneſs and riches of his 
own grace. Hence we read of being juſt:- 
fied by his grace, and that we have rede 

tion through his blood, according to the ric 

of bis grace; and that it ig of faith, that it 
might be by grace. The whole contrivance 
is admirably adapted to advance this di- 
vine perfection. It was grace that did ad- 
mit of a ſubſtitute in our room and ſtead, 
for God might in ſtrict juſtice have inſiſt- 
ed upon our ſuffering the puniſhment of 
fin in our own perſons. It's grace that has 
provided and accepted the ranſom for us, 
that has conſtituted the new covenant, and 
ſettled the connection between fincere re- 
pentance and faith on the one hand, and 
pardon and juſtification on the other; and 
it's grace that enables us to comply with the 
reaſonable terms propoſed ; ſo that the grace 
of God is as free and rich as is confiſtent 
with the other perfections of his nature and 
government. If we were to be juſtified by 
our own works, and theſe were perfect and 
meritorious, we ſhould have wherewith to 
glory in ourſelves; whereas God will have 
no fleſh to glory in his ſight and preſence, 
but be that glorieth muſt glory in the Lord. 
In Chriſt alone ſhall a// the feed of Iſrael! be 


juſtified, and ſhall glory. Thus have I given 


you a ſummary account .of what I take to 
be the ſubſtance of the Proteſtant doctrine 
of juſtification ; and as far as it differs from 
the 
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the Popiſh doctrine, we have clearly the 
language of ſcripture on our fide. This ac- 
count does moſt effectually advance the ho- 
nour of divine grace, and of the Redeemer's 
merit, and is moſt for the relief and com- 
fort of awakened convinced finners. - - - - 
I ſhall aſſiſt your improvement of this ſub. 
jet in a few words of advice, and fo con- 
clude. 

Be very thankful for the Reformation from 
Popery, and that you live in thoſe times 


and places where it ils. When ſeri- 
ous and inquiſitive Chriſtians were allowed 
the free uſe of the ſcriptures, they ſoon got 


much clearer light into 3 and ſeveral 
other important doctrines, than they ever 
had before. Stand faſt therefore in tbe li- 
berty wherewith Chriſt has made you free, 
and be not entangled again with « » 4 
r 


bondage. Take heed ke "5 led away * 
from your own 


error of the wicked, you f 


feeafaſtneſs. Grow in grace and in the know- 
ledge of our Lord and Saviour Feſus Chriſt. 
The more you know of him, and of his 
infinite fulneſs and merit, the more you 


will abhor the principles of — 4 which 


are a vile uſurpation of his r honour, 
and dignity. 


Let Proteſtants make it evident, that they 
are as much friends to good works as the Pa- 
piſts can be, and do as much abound in 
them. Tho' we dare not truſt to them as 


the 
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the meritorious cauſe of our pardon and 
here, and of eternal life hereaf- 
ter, yet they are the beſt evidences of our 
ent pardon, and the qualifications of our 
final bleſſedneſs. Where the love of God 
and man doth really rule in the heart, it 
will make men more truly charitable and 
beneficent, than any proud conceit of me- 
rit can do. Let not the profeſſors of a falſe 
religion outdo you in works of ſubſtantial 
piety and goodneſs. Let the rich in this 
world be rich in good works, ready to di- 
tribute, willing to communicate, feed the 
hungry, cloath the naked, and in this way 
cauſe their light to ſhine before men. It 
will be our ſhame and reproach, if any 
ſhould be under a temptation to exchange 
the Proteſtant religion for Popery, as the 
more kind and compaſſionate religion of the 
two. But then, 

When you have done your beſt, own 
yourſelves to be unprofitable ſervants. Fly 
to the blood of Chriſt, and the mercy of 
God in him, for pardon and acceptance. 
That you may never be tempted to place an 
undue confidence in any of your own duties, 
endeavour to be better acquainted with God 
and yourſelves. Study more the purity and 
extent of his righteous law. Frequently 
compare your hearts and lives with it. Bring 
yourſelves often before the bar of your own 
conſcience ; if that condemn you, how will 

you 
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— and judgment much in your view: 
In the ſerious thought and approach of that 
awful day, you will be convinced you need 
ſomething better than your own merits to 
truſt to and depend on. Bellarmine him- 
ſelf could ſay, that it was ae, conſider- 
ing our manifold defects, to truſt to Chriſt's | 
righteouſneſs. Now that which is ſafeſt to 
die by, muſt be the fafeſt to live by. He 
may juſtly reje& thoſe at death, who ne- 
glect him in the time of life. Whatever 
others may ſay or do, let us all abide by 
this, as an undoubted truth, that it zs grace 
which reigns through righteouſneſs unto eternal 
oe 7 TFeſus Chriſt our Lord. To whom 

be glory and dominion for ever and ever, 
Amen. 
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